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Introduction 
 One of the new innovative and 
reformed ways of reading the bible is 
through an Afrocentric perspective. The 
Afrocentric perspective has been in 
existence for a while now, but relatively 
unknown among many teachers and 
students of Christian religious 
studies/education. Many teachers and 
students of Christian Religious Studies 
(CRS) still continue to interpret the bible 
solely from a western paradigm, thus 
ignoring African ways of knowing and 
worldview the bible from a western 
perspective, as this paper will reveal, 
suffers from many deficiencies. This is 
why it is imperative to reclaim and recover 
the Afrocentric perspective which this 
paper considers to be a richer perspective. 
Naming oneself is essential to being  
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
authentically human. Mugambi (2001) 
enunciates: 
 Verbal language is one of the basic 
endowments of the human species, which 
makes culture possible. We assert our 
humanity to the extent we are free able to 
name ourselves and interpret the world in 
‘which we live and move and have our 
being’ (Acts 17:28). When this power of 
naming and interpreting is taken away or 
undermined, human dignity is eroded, and 
resistance is inevitable. The forces of 
imperial domination- or globalization’-and 
Christian missionary expansion have so 
 undermined the power of Africans 
to name themselves and interpret the world 
around them, that missionary anthropology 
has made it appear as if it is the duty and 
responsibility of outsiders to name Africa 
and Africans. p.13 
 Much of Christian theology and 
religious studies prevalent in seminaries, 
departments of religions, and theological 
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colleges is imported foreign theologies or 
religious thoughts. Most of the texts that 
are still available are either written by 
foreigners or rooted in western notions of 
interpreting the world or reality. Njoku 
(2004) is right when he argues: 
During the active day of the missionary 
enterprise, the theology that obtained in the 
mission lands was essentially echo 
theology, namely, repetition of what 
theologians in the west thought out and 
gave as the interpretation of sacred texts, 
the understanding of the constitutions, 
synodal and conciliar documents of the 
various Christian churches. The churches 
in; the mission remained, at best, passive 
apprentices, consumers rather than 
producers of theological knowledge… pp. 
54-55    
 What could be called echo 
theology is not limited to the domain of 
churches but pervades religious studies in 
the educational system. After all most of 
the earlier teachers of religion were white 
missionaries priests/pastors and teachers 
whose influences are still very prevalent. 
This paper argues that Africans need to 
reinterpret all they have been taught, 
especially taught from the bible in the light 
of their own experiences and context. One 
of the best places to rethink the bible is 
right in the classroom, which ought to be a 
sanctuary of academic freedom.  With this 
in mind, the paper will make some 
conceptual clarifications, examine reasons 
why we need to read the bible differently 
especially in Afrocentric perspective, 
highlight some needed reforms in Christian 
religious education in the light of 
Afrocentric biblical hermeneutics, and 

make some recommendations and 
conclusion.  
 
Conceptual Clarifications 
 The title of this paper contains the 
phrase in our own voice. This is very 
significant for this paper. In our own voice 
speaks of activating and making known 
our own perspective and outlook in the 
issues of biblical interpretation. We should 
not simply allow others to speak for us. 
Collectively as Africans we have a voice. 
Very often many others like missionaries, 
so-called explorers, foreign historians, 
anthropologists, colonialist, etc have 
spoken for us. They described us in time 
past as being a dark continent without 
civilization and culture. But that is far from 
the truth. The echoes of what both the 
colonialists and missionaries spoke and 
wrote about us still reverberate and re-
echo. The ideologies and theologies that 
they left us through the educational 
systems they bequeathed to us still deeply 
influence our lives. Thanks to the efforts of 
many scholars of African history, African 
philosophy, African theologies, etc we 
have asserted our voice in the local and the 
global plane. Yet much still needs to be 
done. One area in which much still needs 
to be done is Christian religious education 
and studies. Not until recent and even 
today in many classrooms of Christian 
religious education/studies, what is taught 
are western Christian religious thoughts 
and theologies. Christian religious 
education needs to speak in our own voice. 
This it can do, if it will reclaim and teach 
the bible, which is the cardinal text in 
Christian religious education from an 

 
 
Journal of Teacher Perspective 



 

230

Afrocentric perspective. Now, what is the 
Afrocentric perspective? The Wikipedia 
(2008) says: 

 Afrocentrism, or Afrocentricity, is a 
world view that emphasizes the 
importance of African peoples in 
culture, philosophy, and history.  

Fundamental to Afrocentrism is 
 the assumption that approaching 
knowledge from a Eurocentrist 
perspective, as well as certain 
mainstream assumptions in the 
application of information in the West, 
has led to injustices and also to 
inadequacies in meeting the needs of 
African peoples,  meaning 
indigenous, Black Africans and the 
peoples of the African diaspora. The 
 Afrocentrist paradigm seeks to 
discover and also reinterpret (or 
reinvent) information  through 
African eyes. 

 Afrocentricism as an ideology and 
philosophical outlook now cuts across 
many disciplines among them 
religion,education, sociology, psychiatry, 
medicine and public health, etc. The 
Afrocentric viewpoint seeks to speak in 
our own voice. We interpret the world, its 
literature, cultures, etc from our own 
perspectives and worldviews. We claim 
the right to name ourselves and our 
realities.  The Afrocentric viewpoint 
applied to Christian religious education 
and its primal text the bible means that we 
do biblical hermeneutics in our own voice 
and from our own perspectives and name 
the realities of the bible for our liberation 
and human promotion. 
 

Why do we need to recover the 
Afrocentric perspective in teaching the 
Bible?  
 The concern of this paper is with 
Christian religious education. Christian 
religious education is not limited to the 
study of Christian religion in the classroom 
in the form of bible knowledge or 
Christian religious knowledge/studies. It 
includes the teachings of Christian 
doctrines and ways of life in non-formal 
educational setting as in churches, bible 
study classes, etc. The way the bible is 
used or misused either by teachers or 
students can have a great impact on their 
attitude to life, people, and institutions. 
The classrooms of bible knowledge or 
Christian religious knowledge all over the 
land are inundated with teachers who 
accept the bible literarily and who see 
divine inspiration of the bible as God 
parroting the bible. They have no place for 
the human imagination and contribution to 
the story of the bible. They read the bible 
without taking the historical, cultural, 
textual, and geographic context into 
consideration. For them: It is written, it is 
written. They see anything that has to do 
with African culture as animistic, 
paganism, anti-Christ, and hostile to 
Christianity. These teachers year in and 
year out breed students who have a narrow 
and parochial view of the world. Students 
who think only their Christian religion is 
the right one and the bible is the only 
religious text that makes sense. Students 
whose attitude and mindset is: Outside the 
bible, there is no salvation. According to 
Kinoti & Waliggo (1997) this approach to 
the bible sees it as an entirely new 
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revelation to the African people who 
before the bible lived in ‘darkness.’ Under 
such an approach, whatever good has 
happened in Africa since then can only be 
attributed to the power of the Bible (p.1). 
The bible is all divine revelation and free 
from error.  
 The same teachers fail to 
understand that the bible has always been 
variously understood and its interpretation 
conditioned by people’s cultural 
orientation. Even within the biblical 
fundamentalist movement there is hardly 
only one way of interpreting the biblical 
scriptures. There are people who within the 
same biblical fundamentalist movement 
who take Paul text (I command that 
women should keep silent in churches) 
literarily. Others in the same movement 
disagree with this and allow women to be 
pastors, bishops, and leaders in their 
churches. Obeng (1997) is on target then 
when he argues: There is no unanimity 
among Christians with respect to 
interpretation of scripture. People find 
different things in the scriptures-Roman 
Catholics, Methodists, Salvationists. 
Evangelicals all believe that their 
understanding of scripture is the correct 
one and expect their practitioners to 
adhere to those teachings. Differences of 
opinion are one of the facts of life  (p.16).  
 The point is that there is no one 
way of interpreting scriptures. No one 
should universalize its own method of 
interpretation to the exclusion of others. 
One vital way to interpret the scriptures is 
to examine them from an Afrocentric 
perspective. No matter which method is 
used the Afrocentric perspective should be 

set in dialogue with such methods. 
Afrocentric perspective is not a denial of 
truths that may be available from other 
perspective like Eurocentric or Asiatic 
perspectives. Magesa (1997) is right when 
he argues that majority of African scholars 
are rooted in a northern hemisphere 
methodology of interpreting the bible. But 
this ought not to be so as it is necessary to 
root the bible message in every particular 
context.   
 
The Bible is not all One Story, it is a 
Multicultural Story: Africans have an 
inalienable and inherent right to read the 
bible from their own perceptive for the 
bible is a multicultural book. The bible is 
not all one story of one people. The bible is 
not only about the Jewish people for there 
is the presence of many other nations and 
peoples in the bible. These people have a 
right to recover their presence in the bible 
that have been undermined or 
misrepresented. There are stories in the 
bible that are not unique to the bible. 
Obeng (2001) states that archeological 
evidence shows that the wisdom literature 
in the bible has parallels in Egyptian 
literature and some part of the books of 
proverbs are dependent on Egyptian 
poetry. The biblical account of creation 
and the stories in Genesis 1-11 has parallel 
in Mesopotamian texts. If the biblical 
writers can draw from stories of other 
peoples to build their own, there is no 
reason why other people cannot equally 
draw from the bible stories or even 
reimaged them. 
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The Historical and Geographic Context 
of the Stories of the Bible Reveals Its 
Limitedness. Before the discovery of the 
historical-critical method of studying the 
bible many scholars accepted all biblical 
stories as historical. Though today some 
scholars still do and that is why this paper 
is calling for the Afrocentric paradigm; the 
fact today is that the stories of the bible 
when subjected to critical investigation 
reveals some inherent contradictions, 
unobserved realities, new truths, and fresh 
insights. Critical investigations have 
revealed that there are two accounts of 
creation, and possibly the accounts in 
Genesis 1-11 are adapted from 
Mesopotamian legends. Ademiluka (2006) 
citing Hooke is correct to say that 
traditional uncritical interpretation 
attributes these passages to Moses and as 
coming from divine revelation. If it can be 
argued that the stories are not simply 
products of divine revelation but coming at 
least in part from the imaginative creative 
editorial pen of Israel’s historians, then the 
stories are more to be perceived in the light 
of their theological meaning not historicity. 
That being the case stories everywhere like 
that of Africa that hold deep theological 
significance like those of the bible need to 
be appreciated and read in consonance 
with those of the bible. God’s light and 
truth could also be revealed through 
indigenous cultures: The bible should 
always be read in the light of what African 
culture teaches. There are values in African 
culture that affirms biblical teaching. 
Instead of relegating them to the past they 
should be recovered and used to support 
and critique the biblical tradition. For 

instance the lessons from African creation 
myths are not at variance with the biblical 
lessons. 
  The fact need not be debated that 
the primary theological concern of the 
Genesis  accounts of creation is to 
establish the fact that God is creator. In the 
same vein the  primary theological 
significance of African creation myths is 
that Africans, like  ancient Israelites, 
recognize God as creator. Ademiluka, 
2006, p.15 
 The bible need not necessarily be 
the first text of teaching children and 
students about creation. African stories 
should be profusely used in teaching 
creation and then related to the bible. 
Regarding creation let it be noted also here 
that both African creation myths and the 
Yahwist tradition all affirm humans’ 
alienation from God came as a result of 
disobedience. Though some scholars like 
Adamo as cited by Ademiluka (2006) have 
argued that biblical creation stories are 
traceable to African creation myths, it is 
enough to affirm that African creation 
stories have tremendous theological 
significance. This being the case we should 
be free as African to use our traditional 
stories in developing our relation with 
God.  
 
Another Crucial Issue Relating to the 
Bible Worth Considering is the 
Ambivalent Nature of Biblical Texts. 
The bible has been used for instance to 
justify slavery, colonialism, apartheid, etc. 
Not every passage in the bible brings about 
liberation. This being the case it is difficult 
to accept every passage of the bible hook, 
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line, and sinker. It is possible then to 
critique the bible in the light of other 
religious or cultural text. Magesa (1997) 
argues that the bible is God’s word only 
when it promotes life and human 
liberation.  
 The bible is not only a ‘divine’ 
literature. It is also human and so suffers 
from human limitations. Magessa (1997) 
citing Gudorf relates that the bible has both 
high (liberative aspect) and low points 
(situation-bound and oppressive texts). 
These high points should be reclaimed and 
use to foster liberation in Africa, while the 
low points should be transformed.  

There has always been different 
ways of understanding the stories of the 
bible. For Banana, a scholar from 
Zimbabwe as cited by Magessa (1997), the 
bible suffers from and needs to be freed 
from internal oppression. The voices of the 
people of the third world according to him 
are voices of God’s revelation, inspired by 
God’s spirit but they are not reflected in 
the bible.  
 
Reforming Christian Religious 
Education: Challenges for the Teachers 
and Students  
 The paper has dwelt much on the 
need to reclaim the Afrocentric paradigm 
in teaching the bible. This has serious 
implications for Christian religious 
education in all the forms and processes 
through which it takes place. What kind of 
innovation and reform is called for? There 
is need for Afrocentric indigenous biblical 
commentary: Obeng (1997) is right when 
he argues: Aids to bible study like 
commentaries, dictionaries and 

concordance written from the African 
perspective, in order to distil, for the 
common reader, the findings of the more 
technical scholars are not readily 
available (p.23).  Many of the bible 
commentaries are foreign based 
commentaries that do not take the African 
contexts and worldview into consideration. 
Student read them and shallow them hook, 
line, and sinker. One of the most popular 
bibles with commentaries is the Dake bible 
which hardly put the African context into 
consideration. A bible with commentaries 
with the commentaries rooted in the 
African context is the African Bible 
produced by a group of Claretian scholars. 
Bibles like this need to be made readily 
available in the class of bible knowledge or 
Christian religious studies.  
 Reforming BK/CRK teachers’ 
education: Serious attention need to be 
paid to the bible or Christian religious 
teacher-educatee in term of higher biblical 
criticism. To pass through the educational 
process and become a bible teacher 
without being schooled in higher biblical 
criticism or even accepting their relevance 
will be a serious failure on the teacher 
education process. Why is such schooling 
in the processes and methods of higher 
biblical criticism relevant?  Obeng (1997) 
point is helpful here: 
 The pastness of the bible requires 
that it be interpreted within the African 
situation. Besides, the African context, 
though similar in some respects to the Old 
Testament world, is strikingly different in 
terms of the needs of African Christians. It 
is  important that we understand the 
cultural, and intellectual milieu of the 
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biblical world  in order to interpret that to 
suit the African context. As has already 
been observed,  biblical criticism helps us 
to achieve this. P.16 
 To educate bible teachers today 
without rooting them in higher biblical 
criticism is to do a great injustice to the 
entire field of biblical studies and 
contemporary African Christian theology. 
Teaching future teachers of bible 
knowledge or Christian religious 
knowledge the indispensable place of 
understanding biblical context can never 
be overemphasized. Those who read the 
bible outside its context can justify ethnic 
cleansing as not different from Israel’s war 
to wipe out the tribes and ethnic groups in 
Canaan. Failing to understand that an 
image of a God of war is Israel’s human 
understating of God, and should not be 
equated to divine revelation.  The God 
revealed by Jesus is the same God of the 
Old Testament, who allows his rain to fall 
on both the good and the bad; the God who 
extends his love to the Ninevites when 
Jonah a typical Jew despises them. Many 
bible teachers glorify Abraham and Sarah 
treatment of Ishmael and Hagar when it 
could be seen that there is ethnic, gender, 
and class discrimination. Both Abraham 
and Sarah take advantage of Hagar a poor 
Egyptian slave. She is forced into a 
relationship in which her opinion is not 
sought. When problems later will arise she 
is driven out of the home with her child. 
Though it would seem God initially allows 
Abraham and Sarah to drive Hagar away, 
God will eventually side and take care of 
Hagar and Ishmael. There are characters in 
the bible portrayed as heroes. That not 

withstanding there are aspects of their 
character that are repugnant to good ethics 
and humaneness. Such aspects need to be 
recognized and rejected.  
 Teachers of bible knowledge are to 
be educated away from bible literalism and 
simplicism. What is needed in the 
classroom is a new biblical hermeneutics. 
The teachers and students of bible 
knowledge ought to know new methods of 
interpreting and clarifying the complex 
message of the bible.  
 The significance of an African 
biblical hermeneutic can never be 
overstressed. Says Mugambi (2001),  
 Whereas the modern missionary 
enterprise has brought the Bible as a 
condemnation of  African culture, 
African converts have found in the bible 
the affirmation of their dignity  as human 
being created in the image of God. With 
this affirmation, they have been able to 
resist the imposition of biblical 
hermeneutics which sought to fashion 
African converts in the image of their 
missionary mentors. p. 16  
 The goals and purposes of 
Christian religious education need to be re-
designed and renewed. The purpose of 
Christian religious education should not 
simply to transmit doctrine and faith. It 
should also not simply be to help people to 
be moral. Since the central text in Christian 
religious education is the bible, it needs to 
adopt an African biblical hermeneutics. 
This hermeneutics is aimed to reclaiming 
and teaching the African presence, people 
and places in the bible. That reclamation is 
to help to build confidence and positive 
pride and healthy esteem in the people of 
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Africa. Without the African presence in the 
bible, the bible is incomplete and the 
stories of the bible will lack full 
significance. Though African has played a 
prominent place in the bible story it has 
been glossed over or neglected. It is we 
African Christian religious educators who 
have to recover our place in the bible, and 
not waiting for foreign biblical interpreters 
to do it for us. In many places in scripture 
the original writers of holy writ either 
present the African presence in a negative 
light or quickly move over from the 
positive events in Africa even when they 
are mentioned. Egypt is portrayed as being 
the place of darkness and gloom, the place 
that is contrary to God’s will (Ezekiel 23:3, 
Isaiah 43:3). Yet, it is Egypt that harbours 
Abraham during famine (Genesis 12:10-
20), that provides food for the children of 
Israel during a global famine (Genesis 45), 
safety for the prophet Jeremiah (Jeremiah 
43:1-7), and protects the boy Jesus and his 
family when Herod wanted to kill them 
(Matthew 2:13ff). Mugambi (2001) writes 
that when Egypt is acknowledged by 
Matthew as saving Jesus, it is 
acknowledged in an ambiguous way.   
 Christian religious educators will 
be doing a great disservice to themselves 
and to African scholarship if they allow 
themselves to be left behind in African 
biblical hermeneutics. The bible is and will 
remain the central text in Christian 
religious education. This is why they 
should not simply pass on its message. 
That so-called message often can be 
ambiguous. They need to re-create the 
message to ensure that it promotes and 
liberates African human life.   

 Teachers above all need to be 
sensitive. When you enter into the world of 
the biblical authors, you do not remain 
there or take their world as it is. You must 
return from their own world to make your 
own world better. If not the study of bible 
knowledge or Christina religion is 
irrelevant and useless. Students need to be 
taught how to do this kind of journey.  
 
Recommendations 
        In the light of the foregoing, this 
paper presents the following 
recommendations: 
 The teacher education curriculum of 

teachers of religion should incorporate 
contemporary higher biblical 
criticisms. 

 African religious biblical scholars 
should team together to produce more 
indigenous biblical commentaries and 
encyclopedias.  

 African religious myths and stories 
should feature prominently in 
Christian religious education/studies. 

 Seminars, lectures, and symposia 
should be organized by biblical 
scholars to familiarize both students of 
religion and the entire Christian people 
in churches on the need and relevance 
of the Afrocentric perspective. 

 The texts and books already available 
on Afrocentric reading of the bible 
should be made available in our 
schools libraries to give students 
opportunities to use them.  
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Conclusion 
 In the light of decades of 
demonizing African culture and religion 
and mental colonialism that have adversely 
affected the African psyche, it is important 
to recover and reclaim African ways of 
knowing and interpreting the world.  This 
African ways of knowing and interpreting 
the world should be applied to our reading 
and studying the bible. If this can be done 
and the above recommendations carried 
out, it will go a long way in supporting the 
intellectual liberation of Africa.  
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